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The Institute of Ismaili Studies

The Institute of Ismaili Studies was established in 1977 with the
object of promoting scholarship and learning on Islam, in the
historical as well as contemporary contexts, and a better understanding of its relationship with other societies and faiths.
The Institute’s programmes encourage a perspective which is
not confined to the theological and religious heritage of Islam,
but seek to explore the relationship of religious ideas to broader
dimensions of society and culture. The programmes thus encourage an interdisciplinary approach to the materials of Islamic history
and thought. Particular attention is also given to issues of modernity that arise as Muslims seek to relate their heritage to the
contemporary situation.
Within the Islamic tradition, the Institute’s programmes promote research on those areas which have, to date, received
relatively little attention from scholars. These include the intellectual and literary expressions of Shi™ism in general, and Ismailism
in particular.
In the context of Islamic societies, the Institute’s programmes
are informed by the full range and diversity of cultures in which
Islam is practised today, from the Middle East, South and Central
Asia and Africa to the industrialized societies of the West, thus
taking into consideration the variety of contexts which shape the
ideals, beliefs and practices of the faith.
These objectives are realised through concrete programmes
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and activities organised and implemented by various departments
of the Institute. The Institute also collaborates periodically, on a
programme-specific basis, with other institutions of learning in
the United Kingdom and abroad.
The Institute’s academic publications fall into a number of interrelated categories:
1.

2.

3.
4.

5.

6.
7.

Occasional papers or essays addressing broad themes of
the relationship between religion and society, with special
reference to Islam.
Monographs exploring specific aspects of Islamic faith and
culture, or the contributions of individual Muslim figures
or writers.
Editions or translations of significant primary or secondary texts.
Translations of poetic or literary texts which illustrate the
rich heritage of spiritual, devotional and symbolic expressions in Muslim history.
Works on Ismaili history and thought, and the relationship of the Ismailis to other traditions, communities and
schools of thought in Islam.
Proceedings of conferences and seminars sponsored by the
Institute.
Bibliographical works and catalogues which document
manuscripts, printed texts and other source materials.

This book falls into categories three and five listed above.
In facilitating these and other publications, the Institute’s sole
aim is to encourage original research and analysis of relevant issues. While every effort is made to ensure that the publications
are of a high academic standard, there is naturally bound to be a
diversity of views, ideas and interpretations. As such, the opinions
expressed in these publications are to be understood as belonging to their authors alone.
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Foreword

The recovery of Ismaili manuscript sources in modern times has
revealed the diversity of this rich literary heritage, ranging from
legal and other exoteric texts to treatises on ta¢wíl or esoteric exegesis, the hallmark of Ismaili thought, and a variety of theological
and philosophical works. However, the modern progress in Ismaili
studies has also shown that the Ismaili då™ís, who were at the same
time the scholars and authors of their community, were not particularly interested in historiography. Among the few historical
works found in Ismaili literature, the writings of Idrís ™Imåd alDín b. al-Óasan, who led the Musta™lí ®ayyibí Ismailis of Yaman as
their 19th då™í mu†laq for four decades until his death in 872/
1468, occupy a central position. This learned då™í, who had access to numerous Ismaili sources, in fact, produced several histories
including the ™Uyïn al-akhbår, the only comprehensive history of
the Ismaili Imams, from the earliest time until the late Fatimid
period when Ismailism had already split into its major Nizårí and
Musta™lí factions.
The seventh and final volume of Idrís’ ™Uyïn al-akhbår is published here for the first time in a critical edition prepared
meticulously by Professor Ayman Fu¢åd Sayyid who has already
contributed immensely to Islamic and Egyptian historiography,
accompanied by an English summary. This volume carries the
ix
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foreword

narrative from the time of the Fatimid Caliph-Imam al-Mustan˚ir
bi¢llåh (427–487/1036–1094), and the revival of the Ismaili da™wa
in Yaman under the Íulay˙ids, to the reigns of al-Mustan˚ir’s next
two successors on the Fatimid throne, al-Musta™lí and al-Åmir, and
the origins of the ®ayyibí da™wa in Yaman under the patronage of
the Íulay˙id queen al-Malika al-Sayyida al-Óurra (d. 532/1138).
This is, indeed, the most important Ismaili source on the early
history of the Musta™lí ®ayyibí da™wa in Yaman reflecting that community’s indigenous tradition. As such, Idrís’ account of the origins
of ®ayyibí Ismailism are in conflict with the version propounded
by the Óåfiúís, the other Musta™lí Ismaili community who recognized as their Imams the later Fatimid caliphs, after al-Åmir (d.
524/1130), but did not long survive the collapse of the Fatimid
state in 567/1171. Similarly, the author’s account of the NizåríMusta™lí succession dispute reflects the official view of the ®ayyibís,
the only surviving Musta™lí community in Yaman and elsewhere –
a view that is rejected by the Nizårí Ismaili tradition regarding alMustan˚ir’s succession dispute. The Nizårís, as it is well-known,
uphold the rights of Nizår (d. 488/1095), al-Mustan˚ir’s eldest
son and original heir-designate who was set aside forcefully in favour of his younger half-brother al-Musta™lí (d. 495/1101) by the
all-powerful Fatimid wazír al-Af{al.
The wide range of research projects encouraged and undertaken by The Institute of Ismaili Studies serve to reflect pluralism
in Islam as well as a diversity of interpretations within Shi™ism,
including not only Ismailism of different branches but Twelver
(Ithnå™asharí) and Zaydí Shi™ism as well. It is in this academic spirit,
and in order to further progress in Ismaili studies, that the present
important text is offered here in the Ismailis Texts and Translations Series. Finally, I would like to express my gratitude to Ayman
Fu¢åd Sayyid for his critical edition of this important text, and to
Paul E. Walker and Maurice A. Pomerantz for their contribution
to the English parts.
Farhad Daftary

Introduction

Until quite recently the legacy of the Fatimid Ismailis was considered an unknown aspect of the Islamic past.* The reason is that
this was a secret legacy to which no one had access except those
approved by the agents (då™ís) of the Ismaili mission (da™wa) for
their loyal adherence. This, in part, is what led to the absence of
attention to it during the later Islamic periods and at the beginning of the modern era. For the same reason the greater portion
of this legacy has remained inaccessible and therefore unknown
in modern Islamic studies.
The libraries of the Ismaili da™wa in Yaman, western India, Iran
and Central Asia continued, nevertheless, to preserve a substantial number of manuscripts belonging to the Fatimid Ismaili legacy.
These were, however, available for study only to followers of the
da™wa. The seclusion of this legacy goes back to the period of the
Imam al-Mustan˚ir bi’llåh, the Fatimid Caliph-Imam, in the middle of the 5th/11th century at a time when the chief då™í al-du™åt)
al-Mu¢ayyad fi’l-Dín al-Shíråzí (d. 470/1078) first observed the
increasing influence in Egypt of the wazírs and the diminution of
the Imam’s power. He began to fear that, if the Fatimid state in
Egypt should cease to exist, the situation would lead eventually to
the eradication of the written works of the da™wa. He therefore
thought it essential to transmit the learning of the da™wa to a place
1
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that would ensure its preservation. At that time, Yaman was the
only region that was considered safe due to the political power
held by the Íulay˙ids, who ruled there on behalf of the Fatimids.
Thus, when the chief justice of Yaman, Lamak b. Målik, was sent
to the court of al-Mustan˚ir bi’llåh in Cairo in the year 454/1062
by the Íulay˙id sultan and då™í of Yaman, ™Alí b. Mu˙ammad alÍulay˙í, at the head of a delegation to request from the Imam
permission ‘regarding a pilgrimage to Mecca and continuing on
after that to pay a visit to the Most Noble Presence,’ one result of
his mission was the transfer to Yaman of the Ismaili literary legacy
that had been written over the centuries in the Maghrib, Egypt,
Iran and other places.
Following the death of the Imam al-Mustan˚ir bi’llåh in 487/
1094, a dispute broke out over the succession between his sons
Nizår and Abu’l-Qåsim A˙mad (al-Musta™lí bi’llåh). This struggle, which ended in the victory of al-Musta™lí, was the cause of a
major schism in the Fatimid Ismaili da™wa, leading to its division
into two rival branches, the Musta™lís and the Nizårís. Whereas
the da™wa in Egypt and Yaman upheld al-Musta™lí’s claims to the
imamate as the successor to al-Mustan˚ir bi’llåh, the Ismailis of
Iran founded an independent da™wa in the name of Nizår.
The Musta™lís were further divided soon after 524/1130 when
their Caliph-Imam al-Åmir bi-A˙kåm Allåh was murdered and the
Yamani Ismailis refused to accept as his successor to the imamate
al-Óafíú ™Abd al-Majíd, who became the Fatimid caliph. The da™wa
in Yaman continued now on behalf of al-Åmir’s son al-®ayyib, who
was thought to be in hiding. The Íulay˙id queen and ruler of
Yaman at this time was al-Malika al-Sayyida al-Óurra, who separated the leaderships of the da™wa and the Íulay˙id state, and
appointed the då™í al-Dhu¢ayb b. Mïså al-Wådi™í as the first då™í
mu†laq both to lead the da™wa on behalf of the hidden Imam and
to assume custody of the literature of the (earlier) Fatimid Ismaili
da™wa. Subsequent political upheavals brought about the end of
al-Malika al-Sayyida’s rule, followed by her death in the year 532/
1138 and the concealment of the Fatimid literary legacy by the
då™í mu†laqs of succeeding generations. In the 9th/15th century
the då™í Idrís ™Imåd al-Dín rose to the position of the 19th då™í
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mu†laq of the ®ayyibí da™wa in Yaman and thereby gained access
to these sources, which he began to use in composing a variety of
important historical works.
In the years that followed the Ottoman conquest of Yaman in
944/1537 and the division of the ®ayyibí da™wa into the Då¢udís,
who moved to India, and the Sulaymånís, who remained in Yaman, this literature ultimately found its way to Gujarat on India’s
west coast. The ®ayyibís of Yaman also retained a large share of
this legacy, especially in the regions of Dhï Jibla and Óaråz, until
the time when the Zaydí Imam al-Mutawakkil Ya˙yå b. Mu˙ammad
Óamíd al-Dín (1322–1367/1904–1948) seized it and subsequently
deposited it in several boxes in the library of the Great Mosque of
Ían™å¢. In 1964, the Egyptian Minister of Culture despatched to
Yaman researchers specialized in documents and manuscripts.
They were able to photograph fifty-eight important books from
this collection and these copies are now in the Egyptian Library
in Cairo. Among them there are volumes of the ™Uyïn al-akhbår by
Idrís ™Imåd al-Dín, the Ma˚åbí˙ fí ithbåt al-imåma by Óamíd al-Dín
al-Kirmåní, the Raså¢il Óamíd al-Dín al-Kirmåní (13 risålas) and
the Majålis al-Mu¢ayyadiyya of al-Mu¢ayyad fi’l-Dín al-Shírazí.1
These manuscripts are distinguished by their antiquity and authenticity, in contrast to Ismaili manuscripts of Indian provenance
which are relatively modern, having all been copied only in the
last two centuries. It would appear that the originals from which
these latter manuscripts were copied are kept in the library of the
present Då¢ïdí då™í himself who generally prohibits access to them.
The majority of these writings are attributable to the literature of
the Musta™lí-®ayyibí da™wa.
The distinction of having first explored the thought and doctrines of the Ismailis based on their own writings belongs to the
Russian orientalist Wladimir Ivanow (1886–1970), who emigrated
in the early 1920s – following the Bolshevik Revolution – to India
where he became acquainted with the Imam of the Nizårí Ismailis, Sul†ån Mu˙ammad Shåh, Aga Khan iii (1885–1957). The latter
facilitated his access to Ismaili manuscripts and other writings that
had been preserved by his Nizårí followers in India and elsewhere.
Drawing upon these manuscripts, Ivanow authored many

∏

4

the fatimids and their successors in yaman

pioneering studies that have continued to serve as the foundation for Ismaili studies. He edited several primary Ismaili texts of
such importance that they drew the attention of a number of
Western researchers, including Bernard Lewis, Marius Canard,
Henry Corbin and others, who applied modern methods of scholarship to their analysis and offered new theories that opened the
door to Ismaili studies even wider.
At the same time, by virtue of the efforts of a group of scholars
belonging to the Musta™lí branch of Ismailism who had begun
their activities in India but subsequently went to continue their
studies in the West, a significant number of primary Ismaili works
appeared, and the understanding of how to prepare them for
scholarly publication expanded as a result. Among these scholars, mention may be made of Óusayn Fay{ Allåh al-Hamdåní
(Husayn Hamdani), Å˚af ™Alí A˚ghar Fay{í (A.A.A. Fyzee), and
later ™Abbås al-Hamdåní (Abbas Hamdani) and Ismå™íl Qurbån
Óusayn Pïnåwålå (Ismail K. Poonawala). Belonging to the Musta™lí
branch of Ismailism, this group of scholars based their studies on
the large number of manuscripts of the Ismaili da™wa that they
had inherited from their families. Their work helped to give a
picture of greater precision to the true reality of the history and
beliefs of the Ismailis.
The pioneer of this group of scholars was Husayn Hamdani
(1901–1962), who published an article in 1933 in the Journal of
the Royal Asiatic Society entitled ‘Some Unknown Ismå™ílí Authors
and their Works,’ on the basis of the collection of Ismaili manuscripts that his family had preserved in Surat, India (at the
Muhammad Hamdani Library, al-Khizåna al-Mu˙ammadiyya alHamdåniyya, established by his grandfather Mu˙ammad ™Alí
al-Ya™burí al-Hamdåní). His son Abbas Hamdani, professor at the
University of Wisconsin in the United States, has in recent years
made important contributions to the study of the ®ayyibí Ismaili
da™wa in particular and to the Raså¢il of the Ikhwån al-Íafå, again
based on the same primary sources. In addition, Husayn Hamdani gave to the School of Oriental and African Studies at the
University of London a copy of the work known as al-Sijillåt alMustan˚iriyya, one of the most important and reliable sources for
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the period of Íulay˙id rule in Yaman. His article on this text was
published in 1934 in the Bulletin of the School of Oriental and African Studies entitled ‘The Letters of al-Mustan˚ir bi’llåh.’
Subsequently, in 1954, ™Abd al-Mun™im Måjid published the whole
work in Cairo.
In 1932, the School of Oriental and African Studies acquired
an important collection of Ismaili manuscripts that had been in
the possession of an Ismaili Bohra gentleman in India who had
died three years earlier. A number of his books later passed into
the hands of one of his sons who appears to have embraced Christianity. Since the latter was no longer attached to the Ismaili creed,
he offered these manuscripts for sale outside of India. A.S. Tritton
gave a brief review of them in an article entitled ‘Notes on Some
Ismaili Manuscripts,’ published in 1933, again in the Bulletin of
the School of Oriental and African Studies.
In the same year W. Ivanow published the first, book-length
bibliographical work on Ismaili texts. His A Guide to Ismaili Literature (London, 1933),2 was based on a manuscript of the Fihrist
al-kutub wa’l-raså¢il wa li-man hiya min al-™ulamå¢ wa’l-a¢imma wa’l˙udïd wa’l-afå{il by Ismå™íl b. ™Abd al-Rasïl al-Åjíní al-Majdï™, an
Ismaili scholar from the 12th/18th century3 – this was also one
of the manuscripts in the Muhammad Hamdani Library. Three
decades later, Ivanow produced a new enlarged edition of this
work entitled Ismaili Literature: A Bibliographical Survey (Tehran,
1963). In 1977 Ismail K. Poonawala compiled a more comprehensive Biobibliography of Ismå™ílí Literature (Malibu, California) with
short biographies of the authors. He also wrote an important article concerning ‘Ismå™ílí Sources for the History of South-West
Arabia’ that appeared in Sources for the History of Arabia (Riyad,
1979, vol. 1, pp. 151–59). In the same volume, Ayman Fu¢åd Sayyid
also contributed an article on Fatimid sources for the southern
Arabian peninsula entitled ‘Diråsat naqdiyya li-ba™{ ma˚ådir junïb
gharb al-jazíra al-™arabiyya fi’l-™a˚r al-Få†imi,’ pp. 245–52).
Meanwhile descriptive catalogues have appeared for several collections of Ismaili manuscripts, including Mu™izz Goriawala, A
Descriptive Catalogue of the Fyzee Collection of Ismaili Manuscripts (Bombay, 1965); Asaf A.A. Fyzee, ‘A Collection of Fatimid Manuscripts,’
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in N.N. Gidwani, ed., Comparative Librarianship: Essays in Honour of
Professor D.N. Marshall (Delhi, 1973), pp. 209–20; Adam Gacek,
Catalogue of Arabic Manuscripts in the Library of The Institute of Ismaili Studies (2 vols, London, 1984–85); and Delia Cortese, Ismaili
and Other Arabic Manuscripts: A Descriptive Catalogue of Manuscripts
in the Library of The Institute of Ismaili Studies (London, 2000). The
Institute of Ismaili Studies will shortly be publishing another catalogue of Arabic Ismaili manuscripts acquired recently from the
family of the eminent Ismaili Bohra scholar, the late Dr Zåhid ™Alí
(1888–1958).
The content of the book
The seventh volume of the ™Uyïn al-akhbår by the då™í Idrís ™Imåd
al-Dín b. al-Óasan al-Anf is considered a unique source for the
investigation of the religious character of the Íulay˙id dynasty in
Yaman. The position of the author as the 19th då™í mu†laq of the
®ayyibí da™wa in Yaman and the extraordinary Ismaili sources and
documents that he had access to make his book the principal
source for the study of the Yamani da™wa.
The volume commences with the appearance of the då™í ™Alí b.
Mu˙ammad al-Íulay˙í on behalf of the Ismaili da™wa in the Yamani
peninsula during the reign of the Fatimid Caliph-Imam alMustan˚ir bi’llåh. An account of all this takes up more than half
of the book. The author then presents a summary history covering the periods of al-Musta™lí bi’llåh (487–495/1094–1101), as
well as al-Åmir bi-A˙kåm Allåh (495–524/1101–1130), whom he
considers as the last of the Fatimid Imams in Egypt. The Yamani
da™wa regarded the last four caliphs of the Fatimid state in Egypt
(al-Óåfiú, al-ùåfir, al-Få¢iz and al-™Å{id) as having no legitimate
claim to the imamate as they had expropriated it from the rightful Imam, the hidden al-®ayyib, son of al-Åmir bi-A˙kåm Allåh.
The section on the reign of the Imam al-Mustan˚ir bi’llåh details at some length the role of the chief då™í al-Mu¢ayyad fi’l-Dín
al-Shíråzí in Iraq and Syria and his support for the movement of
the Turkish commander Abu’l-Óårith Arslån al-Basåsírí in Baghdad. Here the author relied on the autobiography of al-Mu¢ayyad
and on his subsequent official appointment to the rank of då™í al-
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du™åt in Egypt in 450/1058 which he held for a period of twenty
years. He alludes likewise – from an unknown Egyptian source –
to the administrative crises and political upheaval that swept Cairo,
the seat of the Fatimid dynasty, in the middle of the 5th/11th
century at the hands of Turkish troops led by Nå˚ir al-Dawla b.
Óamdån. As a result, al-Mustan˚ir bi’llåh was compelled in 466/
1074 to seek the aid of the governor of Acre, the Armenian general Badr al-Jamålí, in order to restore order in the state. The
author explains how, following the death of al-Mu¢ayyad in 470/
1078, this military commander became the head of the Fatimid
da™wa and thus in charge of religious affairs of the state. In 472/
1079 additions to his titles made him ‘Guarantor of the Judges of
the Muslims and Guide of the då™ís of the Believers’ (kåfil qu{åt
al-muslimín wa hådí du™åt al-mu¢minín).
The author also treats in this volume some particulars of the
dispute over the succession to the Imam al-Mustan˚ir bi’llåh, which
is considered to have been the greatest internal crisis to afflict the
Fatimid dynasty. The death of al-Mustan˚ir was the end of the period of the unified Ismaili da™wa, splitting the movement into two
competing branches, the Musta™lís and the Nizårís. This division
had severe and long-lasting repercussions that were to affect the
future of Ismailism as a whole.
In the second half of his book, the author turns to the reigns of
al-Musta™lí bi’llåh and his son al-Åmir bi-A˙kåm Allåh, and then
the interval that followed, that is, up to the time ™Abd al-Majíd alÓåfiú, a cousin of al-Åmir, claimed the imamate for himself. This
section also contains a detailed history of the Íulay˙ids, who were
the successors of ™Alí b. Mu˙ammad al-Íulay˙í – the founder of
the dynasty and state – and the history of the Fatimid da™wa in
Yaman during the same period.
The final section of this work is devoted to the hidden Imam
al-®ayyib b. al-Åmir and the letter (sijill) that his father sent to alMalika al-Sayyida in Yaman providing legal confirmation of his
son’s succession after him. ®ayyibí Ismailis believe that the disappearance of al-®ayyib signalled the commencement of another
‘era of concealment’ (dawr al-satr) in their religious history (similar to that which preceded the establishment of the Fatimid state

∏

8

the fatimids and their successors in yaman

in the Maghrib by the Imam ™Abd Allåh al-Mahdí in 297/910).
The volume concludes with a rapid review of developments that
transpired in Egypt when Íalå˙ al-Dín Yïsuf b. Ayyïb seized the
reigns of power in the year 567/1171 and put an end to the Fatimid state.
Throughout his narrative, the author shifts repeatedly between
Egypt and Yaman, even interrupting the chain of events in the
history of the Íulay˙ids in order to throw light on important episodes in Cairo. One needs to bear in mind that the events he
describes concerning Egypt are not, in most cases, dated with precision and that dates and the sequence of events are often mixed
up, even on occasion giving, for purely doctrinal reasons, an account that differs from what the Egyptian sources otherwise agree
on.4
Despite all this, the seventh volume of the ™Uyïn al-akhbår remains a basic source for the history of the Fatimid da™wa in Yaman
during the time of the Íulay˙ids – for its account of the wars,
victories and defeats of the dynasty, what it contains in the way of
biographical information about the most important persons of
both the state and the da™wa, and the poems of varying lengths
that were occasioned by the events cited.
The distinctive quality of this work that gives its first part exceptional importance for the history of the Ismaili da™wa, despite
the author’s separation by three to four centuries from the events
he describes, is that it draws its information from sources that
were contemporary with the Íulay˙ids. The author copied into it
examples of a number of official documents that no historian
outside of those in the religious circles associated with the ®ayyibí
da™wa in Yaman, could possibly have had access to. Furthermore,
in his capacity as head of the ®ayyibí da™wa, Idrís ™Imåd al-Dín was
heir to the material that tradition had preserved in its own library.
Throughout the pages of this volume he reproduces the entire
texts of many decrees and letters that the Fatimid Caliph-Imams
(al-Mustan˚ir bi’llåh, al-Musta™lí bi’llåh and al-Åmir bi-A˙kåm Allåh) had despatched to the da™wa. There are also letters from
female relatives of the caliphs (their mothers and wives) to the
da™wa and the Íulay˙ids in Yaman. The work in addition contains
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the text of the Sijill by means of which al-Mustan˚ir appointed alMu¢ayyad fi’l-Dín al-Shíråzí to the position of chief då™í. Finally,
there are several sermons delivered by al-Åmir in celebration of
the Fi†ra and Na˙r feasts, whose importance can be traced to Ismaili veneration of the Fatimid caliph as their Imam and religious
leader, more so than as a political ruler or head of a vast empire.
The first scholar to indicate the importance of this volume of
the ™Uyïn al-akhbår was Husayn Hamdani, who had access to a
complete copy preserved in the library of his family. Hamdani
relied on this copy for his book al-Íulay˙iyyïn wa’l-˙araka alFå†imiyya fi’l-Yaman (Cairo, 1955) where he included in the
appendices (2, 3, 4, 5, 7, 8 and 9; pp. 301–307, 319–330) a
number of historical sijills taken from the same volume. The copy
of volume seven held in the Muhammad Hamdani Library has
been made available to a number of other researchers as well.
Among those who have benefited from it in the course of their
own studies were Mu˙ammad Kåmil Óusayn, ™Abd al-Mun™im
Måjid, Ismail K. Poonawala and Ayman Fu¢åd Sayyid.
The author of the book, the då™í Idrís ™Imåd al-Dín
Idrís ™Imåd al-Dín b. al-Óasan b. ™Abd Allåh b. ™Alí b. al-Walíd alAnf was the 19th in the line of the ®ayyibí Ismaili då™í mu†laqs in
the second ‘period of concealment’ that followed the death of
their Caliph-Imam al-Åmir bi-A˙kåm Allåh and the concealment
of his son al-®ayyib. His lineage went back to the family of al-Walíd
al-Qurashí who led the ®ayyibí da™wa in Yaman for more than three
centuries.5 No information about him is found in the biographical works but the Indian då™í Qu†b al-Dín Sulaymånjí Burhånpïrí,
who died in 1241/1826, included in his Muntaza™ al-akhbår, a biography that he based on Idrís’s own Nuzhat al-afkår and Raw{at
al-akhbår. Burhånpïrí does not mention a date of birth for Idrís
but Ismail K. Poonawala places it in the year 794/1392 in the
citadel of Shibåm on the Jibal Óaråz in Yaman.6 We know nothing about his life prior to his assumption of the leadership of the
Yamani da™wa as successor to his uncle ™Alí b. ™Abd Allåh b. ™Alí b.
al-Walíd (821–832/1418–1428), the 18th då™í mu†laq, following
his death on the third of Íafar 832/13 November 1428.7

